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parts and, consequently, be extended. Otherwise, if it has no parts,
how will it represent parts? If it has no extension how will it
represent extension ? If devoid of figure, how represent an object
possessing figure ? If it has no position, how can it represent a thing
which has upper and lower, right and left, and intermediate1 parts ?
If without variation, how represent the various colours, etc. ? There-
fore an idea appears not to lack extension utterly. But unless it is
devoid of extension how can you, if unextended, be its subject ? How
will you unite it to you ? How lay hold of it ? Now will you be able
to feel it gradually fade and finally vanish away ?

Next, relatively to your idea of yourself nothing is to be added to
what has been already said, and especially in the second Meditation.
For thence it is proved that, far from having a clear and distinct
idea of yourself, you seem to be wholly without one. This is because,
even though you recognise that you think, you do not know of what
nature you, who think, are. Hence, since this operation alone is
known to you, the chief matter is, nevertheless, hidden from you,
namely, the substance which so operates. This brings up the com-
parison in which you may be likened to a blind man, who, on feeling
heat, and being told that it proceeds from the sun, should think that
he has a clear and distinct idea of the sun, inasmuch as, if anyone
ask him what the sun is, he can reply: it is something which produces
heat.

But, you will say, I here add not only that I am a thinking
thing, but that I am a thing which is riot extended. But not to
mention that this is asserted without proof, since it is still in question,
I ask firstly: is tlwut why you have a dear and distinct idea of your-
self t You say that you are not extended; but in so doing you say
what you are not, not what you are. In order to have a clear and
distinct idea, or, what is the same thing, a true and genuine2 idea of
anything, is it not necessary to know the thing itself positively, and so
to speak affirmatively, or does it suffice to know that it is not any
other thing? Would it not then be a clear and distinct idea of
Bucephalus, if one knew of him that he was not a fly ?

But, not to urge this, my question is rather: are you not an
extended thing, or are you not diffused throughout the body ? I cannot
tell what you will reply ; for, though from the outset I recognised that
you existed only in the brain, I formed that belief rather by conjecture

1  obliquas, i.e. inclined between, e.g. up and to the side, and hence inter-
mediate.

2  Germanam.